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English  translation  of 

The  manuscript  of  the  legend  of  the  founding  of  Tiznit: 
annotated  translation  and  commentary  by  Brahim  Afatach 
Translated  by  Brian  A.  Smith,  D.C. 

Located  in  southwestern  Morocco,  the  city  of  Tiznit  occupies  the  western  part  of  a  vast 
stony  plain  known  as  the  azaghar  of  Tiznit'.  It  is  the  natural  extension  of  the  Shtiika  plain 
which  borders  it  on  the  northern  part. 

Its  geographical  position,  halfway  between  the  Atlantic  coast  and  the  mountain  of  the 
Western  Anti-Atlas,  of  the  Saharan  provinces  and  of  the  Wadi  Sus  basin,  gives  it  a  role  of 
relay  between  the  north  and  the  south  of  the  country.  An  obligatory  passage  for  the 
caravans  coming  from  the  Wadi  Nun,  and  the  regions  of  High  and  Tarlzwa  which, 
formerly,  stopped  there  before  going  up  towards  Essawira,  Tarudant  or  Marrakech.  Hasan 
I  (1873-1894),  moreover  was  not  mistaken  in  choosing  this  site  in  1882  to  build 
fortifications  and  a  kasbah  intended  to  contain  the  food  and  the  ammunition  necessary  for 
possible  expeditions  in  the  south. 

The  year  1882  therefore  marks  a  turning  point  in  the  history  of  the  small  town  that  Tiznit 
represented.  It  was  this  year  that  Hasan  I  took  the  decision  to  regroup  the  different  douars 
[group  of  tents  making  up  an  Arabic  village]  that  made  it  up  inside  a  common  wall.  This 
is  how  she  was  raised  it  to  the  city  stage.  Indeed,  Tiznit  was  formed  of  four  large  douars 
populated  by  Berber-speaking  elements  and  grouped  around  a  source  before  its 
fortification.  The  date  of  settlement  of  the  populations  there  is  difficult  to  establish  in  the 
absence  of  textual  sources.  Fortunately,  oral  tradition  has  partially  filled  this  void  and  the 
testimonies  it  gave  us,  supplemented  by  the  observation  of  the  archaeological  state  of  the 
habitat  in  each  district,  allow  us  to  formulate  certain  hypotheses  (1):  a  first  human  group 
on  the  site  provided  with  a  source:  the  Idagfa,  a  lineage  from  the  Ida  Wbacqil  in  Kerdus 
(2)  (Western  Anti- Atlas).  They  built  their  homes  near  the  same  source  and  around  the 
remains  of  a  mosque  built  by  Lalla  Zeniniyya. 

If  we  refer  to  the  same  sources,  this  mosque  would  have  been  the  object  of  pious  visits 
(ziyyardf).  We  prayed  for  intercession  ( nudhur )  there.  Finally,  Falla  Zeniniyya  would 
have  been  venerated  like  a  saint.  Subsequently,  the  Idagfa  enlarged  the  mosque  by 
providing  it  with  a  large  prayer  hall  ( maqsura ),  which  could  contain  around  a  hundred 
worshipers.  This  mosque  is  therefore  the  central  element  around  which  the  first  dwellings 
of  the  district  were  grafted,  thus  forming  the  first  nucleus  of  the  future  city  of  Tiznit. 

[1]  Facsimile  of  the  original  document  in  Arabic; 

[2]  Transcription  of  [1]; 

[3]  Translation  into  French  of  [2]. 

(1 )  Cf.  our  doctorate  thesis,  "Approche  archeologique  de  I'architecture  domestique  de  Tiznit  (sud-ouest 
marocain)",  Universite  de  Paris  1  -  Sorbonne,  1993,  p.  270. 

(2)  E.A  Kahane,  The  growth  and  regional  centralisation  of  modem  Agadir,  S.N.  London,  1981;  p.  315. 


In  the  Name  of  God  the  merciful  and  the  merciful,  may  his  prayer  and  his  salvation  be 
upon  our  prophet  Muhammad  and  his  relatives. 

Here  is  a  pleasant  story  of  great  use  which  relates  the  origin  of  the  city  of  Tiznit  in 
ancient  times.  The  author  {of  this  document}  may  God  keep  him  and  forgive  him  his 
sins,  in  the  name  of  our  Lord  Muhammad  the  Messenger  of  God,  prayer  and  salvation  be 
upon  him,  found  it  written  by  our  ancestor  the  saint,  ash-Sharif  as-Subuci,  the  ascetic 
Muhammad  b.  Abmad  b.  cAbd  al-cAziz.  The  latter  himself  copied  it  from  a  notebook  that 
dates  back  to  the  time  of  the  Chcrifian  dynasty  of  the  Saadiens  (3).  This  story  relates  that 
Tiznit  (4)  was  founded  by  a  woman,  descended  from  Berber  kings.  Of  great  beauty,  she 
surpassed  the  women  of  her  time  by  her  situation,  her  noble  origin  and  her  wealth.  But, 
she  made  a  reputation  for  herself  as  a  misguided  woman,  which  is  dishonorable  for  those 
of  her  rank  as  well  as  for  kings  and  dignitaries. 

In  the  year  sixty-live  of  the  Hegira,  when  the  Muslim  troops  entered  the  land  of  Sirs 
under  the  leadership  of  the  glorious  companion  cUqba  b.  NafT  al-Fihri  (5)  God  bless  him, 
this  woman  submitted  to  the  Muslim  religion.  It  was  in  the  hands  of  the  lighter,  our  lord 
cUqba  b.  Nafi  that  she  embraced  Islam  and  then  became  a  good,  wise  and  virtuous 
woman. 

After  that,  she  traveled  to  the  land  of  Hijaz  to  complete  the  pilgrimage.  Once  back,  she 
became  a  role  model  in  the  service  of  God.  It  was  fixed  on  the  current  location  of  Tiznit 


(3)  The  Saadiens,  Moroccan  dynasty  (1517-1618),  took  power  after  the  fall  of  the  Marinids.  They  come 
from  the  Arab  tribe  of  Banu  Saad  hence  their  name  Saadiens  which  was  given  to  them  in  the  17th 
century.  At  a  poorly  specified  time,  probably  in  the  second  half  of  the  15th  century,  they  ended  up 
settling  in  the  Sus  valley,  in  Tidsi  not  far  from  Tarudant  where  they  founded  a  zawiya.  The  most  famous 
of  the  Saadian  princes  was  Ahmad  al-Mansur  called  adh-Dhahbi[ the  Golden  one]  (1578-1603). 

(4)  According  to  legend,  the  name  of  Tiznit  derives  from  the  state  of  impurity  of  its  alleged  founder,  who 
would  have  been,  a  zaniyya  or  prostitute.  The  name  of  Tiznit  therefore  derives  from  the  Arabic  word 
azz/'na  or  prostitution.  But  it  seems  unlikely  that  Tiznit  originated  from  a  misguided  woman.  The  name  of 
Tiznit  isn’t  derived  from  the  Berber  word  Isni  in  the  feminine  word  Tisnit  (Berber  jewel  which  has  the 
shape  of  a  crescent  with  five  branches  that  the  brides  wear  on  their  forehead).  Was  prostitution  at  the 
origin  of  the  founding  of  the  city  to  the  point  of  justifying  its  name?  Or  is  it  only  a  later  phenomenon  and 
is  Tiznit's  interpretation  only  an  association  of  words  or  ideas?  Does  not  the  name  of  Tiznit  derive  from 
the  Berber  name  Izni,  plur.  Iznarr,  diminutive  Tiznint  or  Tiznit  which  means  pepin  (oblong  almond  of 
white  color  of  the  fruit  of  the  argan  tree  Argania  Sideroxylon).  This  seems  probable  knowing  that  the 
origin  of  Tiznit  was  in  the  Western  Anti-Atlas,  the  region  of  the  argan  tree  par  exceiience  and  whose  oil 
extracted  from  the  fruit  of  this  tree  is  well  appreciated  by  the  inhabitants. 

(5)  cllqba  b.  Nafic  b.  cAbd  al-Qays  al-AmawT  al-Fihri',  famous  conqueror  of  North  Africa.  He  was  first 
appointed  governor  of  Ifriqiya  by  cAmr  b.  al-  cAs  in  42  H  /  662  CE  then  by  Mu  cawiya  b.  AbT  Sufyan  49  of 
the  Hegira  (669  CE).  It  was  in  62  H.  /  682  CE  that  he  was  reappointed  governor  of  Ifriqiya  after  being 
removed  from  office  by  Moslama  b.  Mukhlid,  the  Emir  of  Egypt,  It  is  the  same  year  that  cUqba  and  his 
men  were  surrounded  in  Tahua  by  Kusayla;  at  the  head  of  a  Berber  army  contingent.  "They 
dismounted,  broke  the  scabbards  of  their  sabers,  and  death  descended  on  them,  wrote  the  author  of 
Kitab  al-lstiqsa.  They  numbered  about  three  hundred,  all  companions  and  famous  disciples;  they  fell  as 
martyrs  on  the  same  battlefield.  (Ibn  al-Athlr:  al  Kamil  ff-Tarlkh),  T.4,  p.  108.  See  also  (an-Nasiri  as- 
Slaw'f,  Kitab  al-lstiqsa).  Archives  Marocaines,  T.  30, 1923,  p.1 83. 


which  was  then  only  a  desert  plain  whose  only  vegetation  was  angarfe.  (6) 

She  ordered  her  servants  to  go  in  search  of  water  by  going  to  work  herself  with  her 
maids.  In  a  very  short  time  a  spring  appeared.  (7)  It  was  then  that  she  began  to  build  a 
mosque  for  the  prayer  and  education  of  Muslim  children.  She  prayed  for  those  who  drank 
water  from  this  blessed  spring  would  leam  the  Qu’ran  without  difficulty. 

This  mosque,  known  in  ancient  times  as  being  that  of  Banu  Talh  (8),  now  belongs  to  the 
Idagfa.  (9) 

This  lady  made  revelations  about  this  blessed  source  which  will  not  dry  up  until  the 
women  have  committed  the  illicit  action  of  revealing  their  faces.  If  this  error  occurs  we 
implore  God  to  grant  us  his  forgiveness  and  protect  us  from  any  wrongdoing. 

May  our  Prophet  Muhammad  {Peace  and  Salvation  be  upon  him}  and  the  Marabout 
{whom  we  spoke  of  above}  intercede  in  our  favor  with  God  so  that  he  may  bless  our 
deeds! 

All  this  information  was  reported  to  us  by  the  scholar  M'hammed  b.  Ahmad  b.  cAbd  al- 
cAz'iz  ash-Sharif  as-Suba°'f,  one  of  the  sons  of  Sidi  Hammu  also  known  as  Sidi  Warzeg. 


(6)  Berber  term  which  designates  a  kind  of  thorny  bushes  (euphorbias  in  cactoid  form),  which  develop  in 
arid  and  semi-arid  regions  as  was  the  case  in  the  plain  of  Tiznit. 

(7)  The  source  referred  to  in  the  text  still  exists.  Located  in  the  Idagfa  district,  it  is  poetically  called  the  blue 
spring  and  is  in  reality  only  the  resurgence  of  an  underground  river  located  ~  15  km,  at  Had  Reggada 
among  the  Awlad  Jurrar  south  of  Tiznit. 

(8)  The  Banu  Talh  refer  to  the  family  who  occupy  the  district  of  the  same  name,  i.e.  the  Idalha.  But  what  is 
paradoxical  is  that  the  mosque  in  question  is  not  in  this  district,  but  in  that  of  the  Idagfa!  Does  this  mean 
that  it  is  the  Idalha  who  were  the  first  to  settle  this  place  and  then  for  unknown  reasons,  they  ceded  the 
ground  to  the  Idagfa  and  settled  in  the  place  they  currently  live?  We  cannot  say  precisely.  But  oral 
tradition  has  revealed  to  us  other  information  which  is  not  without  interest. 

Or  the  other  version  of  a  78-year-old  man:  It  was  the  Idaha  who  built  this  mosque  on  the  exact  site 
where  Lalla  Zeniniyya  had  lived  and  where  she  was  buried. 

Another  version  of  a  70-year-old  man:  It  was  the  Ida-Wmagnun  who  occupied  this  place,  but  conficts 
placed  them  in  opposition  to  the  other  groups.  Bloody  confrontations  took  place,  because  each  group 
wanted  to  appropriate  the  baraka  of  its  holy  places  for  itself.  It  took  the  intervention  of  the  Sharif  of 
Tazerwalt  to  appease  the  spirits  and  put  an  end  to  their  clashes.  The  Ida-Wmagnun  went  to  settle  on 
the  other  side  of  the  wadi  Tukhsine  where  they  built  their  kasbah  which  still  exists  and  bears  their 
name. 

(9)  Name  of  the  lineage  which  occupies  the  district  which  also  bears  the  same  name  Idagfa,  located  on  the 
right  bank  of  the  T ukhsine  wadi  which  crosses  Tiznit  from  south  to  north.  It  is  in  this  district  that  the 
source  is  found  which  would  be  the  origin  of  the  city. 


The  latter  is  buried  {in  a  cemetery}  located  by  the  sea,  between  the  douars  of  Sablawa 

(10)  and  Imsettitni  (11)  where  his  tomb  is  famous  and  venerated.  There  is  also  a  mosque 
which  receives  many  visitors.  Praise  be  to  him  who  will  inherit  the  earth  and  its 
inhabitants. 


4)  Commentary 

We  were  able  to  have  a  copy  of  this  document  thanks  to  the  Muhammad  Wacziz  family. 
The  manuscript  is  of  medium  quality  and  measures  28  cm  by  18  cm.  It  begins  with  the 
ritual  phrase  of  basmala-wa-tasliyya. 

The  author  offers  us  a  hikaya  story,  which  recalls  the  story  of  the  founding  of  Tiznit  by  a 
woman  of  high  rank.  This  is  a  legendary  story  that  oral  tradition  has  been  able  to 
preserve,  down  to  the  last  detail,  down  to  us.  We  compared  the  text  with  certain 
testimonies  of  the  Tizniti  and  this  is  how  we  gathered  the  testimony  of  an  old  lady:  “ Lalla 
Zeniniyya,  (God  grants  us  his  blessing),  was  a  woman  of  great  beauty.  In  the  report  of  a 
caravan  arriving  from  the  great  south,  she  stopped  near  a  spring  and  settled  there  with 
her  dog  (see  Fig.  1  in  original  article  which  follows).  Some  rumors  report  that  this 
woman  was  engaged  here  in  prostitution  for  caravans  but  the  desert  climate  got  the 
better  of  her  health  and  seeing  the  salt  coming  in,  she  called  upon  God  and  implored  Him 
to  forgive  her  for  her  bad  behavior.  It  is  also  reported  that  at  this  time  her  dog  that  had 
disappeared  in  the  desert  after  the  prayers  of  her  mistress,  reappeared  all  soaked.  She 
led  her  mistress  to  the  place  of  an  abundant  spring.  This  miracle  felt  like  a  sign  from  God 
to  the  lady  and,  in  gratitude  to  God,  built  a  mosque  in  the  location  of  the  source.  This  is 
also  where  she  was  buried  later. 

The  testimony  that  we  have  reproduced  agrees,  to  a  few  details,  with  the  text  of  the 
manuscript  and  with  a  document  that  we  reproduced  in  our  doctoral  thesis.  (12)  We  find 
another  version  of  this  story  in  Min  Khital  jazula  by  Muhammad  al-Mukhtar  as-SusI.  (13) 
These  different  versions  essentially  agree,  despite  differences  in  interpretation.  In 
conclusion  we  can  say  that  the  foundation  of  the  city  of  Tiznit  is  due  to  a  woman, 
whether  she  was  a  prostitute  or  a  saint.  The  question  for  us  is  to  know  what  is  the  part  of 
historical  reality  in  these  written  or  oral  testimonies?  Can  we  give  them  any  credit? 


(1 0)  Arabized  form  of  the  douar  of  Sbuya,  neighbors  of  the  Imsttitne  [different  spellings  in  original]  among 
the  Ayt  Bacmran,  40  km  south  of  Tiznit. 

(1 1 )  The  Imsttitne  are  at  the  edge  of  the  ocean  between  the  Ayt  Ikhlef  and  the  Sbuya,  and  to  the  west  of  the 
Ayt  Khums,  from  which  they  are  separated  by  the  asif  Under  near  which  their  regionally  famous  market, 
arbac  des  Imsttitne  is  held. 

(12)  Cf.  our  thesis  “Archeologie  de  I'architecture  domestique  de  la  ville  de  Tiznit  (sud-ouest  marocain)" 
University  of  Paris  1, 1993,  pp.  28-38. 

(13)  al-Hajj  Mohammad  al-Muhtar  as-  SusI,  Min  Khital  jazula,  Casablanca,  1956,  pp.  189-190. 


Several  points  appear  to  us  to  be  questionable  from  a  historical  point  of  view.  In  the  first 
place,  the  year  65  H.  given  by  the  text  as  being  the  time  of  the  arrival  of  cUqba  b.  Naff  in 
Sus  and  the  conversion  to  Islam  of  the  founder  of  Tiznit.  This  companion  of  the  Prophet 
was  killed  by  the  Berber  leader  Kusayla  in  62  H.  (68 1  CE)  in  Tahuda  in  the  central 
Maghreb.  Is  this  historical  error  due  to  the  author  of  the  text  or  to  the  copyist? 

In  his  work  Min  Khital  jazula,  as-Susi  specifies  that  the  authentic  story  of  the  legend  was 
reported  by  Mr.  Wacziz,  faqlh  of  Tiznit,  who  had  taken  it  from  a  work  written  at  the  time 
of  the  Sultan  adh-Dhahbl  and  kept  in  Tarudant.  The  manuscript  we  are  studying  mentions 
the  same  source.  That  source  is  therefore  the  only  known  reference  of  this  legend. 

It  seems  that  there  is  only  one  copy  of  this  work,  which  is,  at  the  present  time,  the 
property  of  the  family  of  Banl  Tawm  in  Tarudant. 

Muhammad  b.  Abmad  al-Tahir  al-Hilall  from  this  same  city  reports  a  similar  story  ..  with 
more  precision  but  the  source  remains  the  same.  The  different  versions  agree  that  the 
founder  of  Tiznit  was  originally  an  impure  woman.  As-SusI  refutes  these  allegations  and 
considers  the  passages  relating  to  the  customs  of  this  woman  as  implausible.  According 
to  the  author,  the  etymological  meaning  of  Tiznit  goes  back  to  zania  (impure)  from  the 
Arabic  zana.  Was  the  Arabic  language  in  use  in  this  region  at  that  time?  In  this  case,  the 
name  of  the  city  would  rather  come  from  zina  which  means  beautiful  in  Arabic.  Tiznit 
would  then  mean  the  beautiful  city  or  the  city  of  the  beautiful  (woman).  As-SusI  also 
refutes  the  thesis  according  to  which  the  founder  of  the  city  would  have  passed  from  the 
state  of  impurity  to  the  state  of  saint,  thereafter  respected  by  the  whole  community. 
According  to  him,  the  foundation  of  Tiznit  does  not  go  back  to  line  zaniya  (femme 
impure;  impure  woman),  mais plutot  a  zina  (femme  belle;  beautiful  woman). 

As  for  us,  we  believe  that  this  account,  despite  certain  errors  of  a  historical  nature, 
remains  of  primary  importance,  because  it  constitutes  the  only  testimony  we  have  on  the 
founding  of  the  city,  prior  to  the  19th  century.  The  documents  concerning  land  use  and  the 
rural  groups  are  sorely  lacking.  It  is  therefore  difficult,  due  to  lack  of  material  evidence 
such  as  archaeological  material,  legal  records  ...  to  date  the  human  settlement  on  the 
Tiznit  site.  The  only  existing  material  elements  are  found  in  the  Idagfa  mosque,  as 
mentioned  in  the  text.  These  are  two  tombs  located  on  a  bench  0.90  m  [just  under  a  yard] 
high.  According  to  the  Tizniti,  these  tombs  are  those  of  Lalla  Zeniniyya  and  the  animal 
that  never  left  her. 

Can  we  consider  this  document  as  historical?  To  what  extent  can  the  elements  mentioned 
be  verified?  Was  this  not  a  way  of  materializing  a  legend  which  had  until  then  belonged 
to  the  domain  of  oral  history,  just  like  the  document  which  concerns  us? 

The  details  provided  by  this  document  are  of  interest  to  the  historian  as  to  the  concrete 
and  precise  aspect  of  the  description  of  the  story.  For  the  rest,  the  contemporary  historian 
must  formulate  hypotheses.  All  these  questions  show  the  difficulty  presented  by  the 
analysis  of  this  kind  of  document  which  is  certainly  exemplary  and  rich  in  lessons.  It 
shows  that,  if  the  story  is  the  fruit  of  the  imagination  in  its  literary  form,  the  legend  is 
based  on  data  which  must  be  deciphered  and  analyzed  with  caution. 


Brahim  Afatach 
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LE  MANUSCRIT  DE  LA  LEGENDE  I)E  LA  EONDATION  DE  TIZNIT  : 
TRADUCTION  ANNOTEE  ET  COMMENTAI  RE 


B  rah  ini  AFATACH 


Silucc  au  sucl-oucst  marocain,  la  villc  dc  Ti/.nit  occupc  la  panic  occidcntalc  d'unc 
vastc  plainc  cailloulcusc  connuc  sous  Ic  nom  dc  'Ta/.agiiar  dc  Ti/.nit"  :  C'csl  lc 
prolongcmcni  nalurcl  dc  la  plainc  dcs  "Shtuka"  qui  la  horde  sur  la  panic  nord. 

Sa  position  geographique  a  mi-chcmin  entre  la  cote  allanliquc  cl  la  montagne  dc 
l'Anti- Atlas  occidental,  ties  provinces  sahariennes  ct  du  bassin  dc  I’oucd  Sirs,  lui  coni  ere  un 
role  dc  rclais  entre  lc  nord  ct  lc  sud  du  pays.  Un  passage  oblige  pour  les  caravancs  cn 
provenance  dc  l'oucd  Nun,  cl  dcs  regions  d'lligh  ct  dc  Tarlaya  qui,  autrefois,  y  faisaient  hake 
avant  dc  remonter  vers  Essawira,  Tarudanl  on  Marrakech.  Hasan  ler  (1873-1894),  nc  s'est 
d’aillcurs  pas  trompc  cn  choisissant  cn  1882  cc  site  pour  y  clever  dcs  fortifications  ct  unc 
qasba  dcslincc  a  conlcnir  les  vivres  ct  les  munitions  ncccssaircs  a  d'cvcntucllcs  expeditions 
dans  lc  sud. 

L'an  1882  marque  dc  cc  fait  un  tournant  dans  1'histoirc  dc  la  petite  bourgadc  que 
representait  Ti/.nit.  C'csl  ccttc  annee  la  que  Hasan  ler  prit  la  decision  dc  regrouper  les 
different^  douars  qui  la  composaicnl  a  l'intcricur  d'unc  muraillc  commune.  C’csl  dc  ccttc 
fagon  qu'cllc  ful  liisscc  au  stadc  dc  villc.  En  cl'fct,  Ti/.nit  avant  sa  fortification,  ctail  formcc 
dc  quatre  gros  douars  pcuplcs  d'clcmcnts  bcrbcrophoncs  ct  rcgroupcs  autour  d'unc  source.  La 
date  dc  la  fixation  dcs  populations  a  eel  endroit  cst  difficile  a  ctablir  cn  l'abscncc  dc  sources 
tcxtucllcs.  Hcurcuscmcnt,  la  tradition  oralc  a  parlicllcmcnt  comblc  cc  vide  ct  les 
temoignages  qu'cllc  nous  a  livres,  completes  par  l'obscrvation  dc  l'clat  archcologiquc  dc 
l'habitat  dans  chaquc  quarticr,  nous  pcrmcllcnl  dc  fomiulcr  ccrlainc  hypotheses1  :  On  trouve 
un  premier  groupement  humain  sur  lc  site  pourvu  d'unc  source  :  les  Idagfa,  lignage  venu 
dcs  Ida  Wbacqil  dans  lc  Kerdus2  (Anti-Atlas  occidental).  11s  construisircnt  leurs  habitations 
pres  dc  ccttc  memo  source  ct  autour  dcs  vestiges  d'unc  mosquee  edifice  par  Lalla  Zeniniyya. 


(1)  Cf.  noire  these  do  doctoral,  "Approchc  archcologiquc  dc  f architecture  domestique  dc 
Tiznit  (sud-oucst  marocain)",  Universile  dc  Paris  I  -  Sorbonne,  1993,  p.  270. 

(2)  E.A  Kahanc,  The  growth  and  regional  centralisation  of  modem  Agadir,  S.N.  London, 
1981;  p.  315. 
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Si  lon_sc  rcfcrc  aux  mcmcs  sources,  ccuc  mosquee  aurait  etc  l'objct  de  visiles  picuses 
(ziyyarm).  On  y  fa.sait  dcs  voeux  (nudhur)  par  son  cntrcmisc.  Enfin,  Lalla  Zeniniyya  aurait 

f  VCnerCe;  lC  J;  u"c  Sa!ntc-  Par  Les  Idagfa  agrandirent  la  mosquee  en  la  dotant 

dune  grande  sallc  de  pricrc  (maqsura),  pouvant  contcnir  une  centainc  de  fidclcs.  Cette 
mosquee  constituc  done  l'clcmcnt  central  autour  duquel  sont  venus  sc  grcffcr  les  premieres 
habitations  du  quarlicr,  formant  ainsi  Ie  premier  noyau  de  la  future  villc  de  Ti/.nit. 

1)  Document  : 


U{  MANL'SCRIT  Dl*  I A  LliGHNDH  01*  IJV  I  ;0N  D  ATI  ON  DJ-TIXNIT 
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2)  Transcription  : 


a]1$j  s— ^ 


O^-Lv-  x^JlSvJl  <1)1  ^Ajill  jUjJl  <j  ojjj  AAt-X-4  jIj  'jA.A&jj  AAjli  <LaA4J  ^APjI^  AjlSs^- 

ljA>-  Jai£  Aj>-j  a_Jip  a\)1  &  a))1  <J^a^  A^-^jl  ^iy  '^  J^'3 

Ajl> jJlS\  aJjAJJ  ^jP  AjI  JjJaJI  -OP  ^  <Xa±£-  j^aaII  ^£pl~*vjl  < — k y*iJl  j?-gAlJl  <J,^ll 

fL-J  ^  c-ili  f^jb  JU^-  li>  ^l^Jl  2l^U  oL>  ^  Sl^l  <1)1  ajA*^*J1 

L>Jl3  t^jlS^Vl^  4IU  LplS^Lv^  ^jA  0&  .^L^aJIj  1  ^  1^1  yS~  tjl-^l^  ~~a)1^  filk-b  Ipkj 

i^LJi  a^p  a))1  i^^J  c £/$■<*)  l  £■*!■>  <1/  i3-^p  ^Jk^-l  ^L>wail  l^Jjlij  L^»J_i«  ^x)lj  <c5^*)LJV1  < — -k>o 

^4*>LJVl  ^aaA-1  ^jUI!  Sl^U  o-b&  ,jOj^l  wU^>  j*Ip  a^^JI 

A*_«i  Oli-L^aJl  Ol-bUJl  ^4  OjU^3  ^jjS"Liil  ^iU  AktP  A^lkl  Jlo 

£.  £  £ 

_  ^ yp'Vl^  JL^aJ  Sjbjilj  A-Jajyiil  $lk  Jl*j  L>-b  c^J-1  A-s^j^i  s-J^  jl>J-l  ^*>U  O^L*» 

<j;^  ^*A  l^ji  U  bwaiv?  Ipli  u-jjj  aJ  (^JJl  £^il  Jl  —  jJ^U^il  aS)1  ^Up  CJl$3 

jwj  <l)Uj  <3  $lil  li  j^2*  p-4**  ^yl C-jjA^x3  liL^  $lil  j^Jp  jXA  oIj  L^-UaxJ  Oy»l  ^  1 

la A^;  <1)\j  2^>lAl  d^*Jl  1^A>  $.1*4  jjwL-Al  <l)LwP  O^LaU  1Jj>^*a*4 

Jl>x_w^4  j^l  Jl>«-waJC  ^;Aa]1  jUjjl  (J  Jj^aaII  lj-&  cj^-  A^)l 

l^-jip  ^ij>  li|  ^>-  ^  w\jjj  (7)a53L4  j^p  jv*jl  Ol  oJli  1^1  I^p  a))1  1^1^ 

JA  OS'  $i) j  4ji  Ijlj  tijp^  4aJ:^»-  Nj  ^U-.  a-1p  tL*Jl  jjj  j*  £<~* 

Xjjsil  Uil  tiA-iJu)l  ojUJI  o-la  A-i  ‘-^rf^’  L?A!I  ^>jll  (Jp  jlyi-l  JU-yi'  ?“>lip 

.  o_Jlp  aJo!  Ij  -X-~m  ol^  l^-l***.  /^* 

JL»^  ti]La  ^yJI  fljl  -Up  djj x*  ^JJi  t^Jp  aJ|  ^Lii.1 

^j\j  ^—  •  0 1- '  (^-A_--v  f.l-)l  ^jA  ^pIa—aJI  Jo^aJI  -XaP  -Xa*“!  ^jj 


"-V-  l/  lr 


•5,1^  jjlvaJl  ^  1  ^<US  j*A]aj 


<10>VJ  ^Ixa  jIjj  ys>Ui  ^ij  SjLrfo 


;  iJliil  (_5  ^JLp  (3^1^  £*  4jLL^  oljl^  o-L*  (:;-) 

■  1065  5  <UUaJ3  4jljii“l  c«j^jtjjl  j^2-d'  JU^LaJI  A^P  3  — 

.191—188  j*  <-2.^  til jj ^  J*^-  —  ■  jlxs^l  -L«-P  - 

—  L.C.  Justinard,  Le  Kennach  :  une  expedition  du  Sultan  Ahmed  El  Mansour  dans  le  Sous  (988/ 

1588),  in  Archives  marocaines,  vol.  29,  1933,  pp.  165-214. 


.«iijb.»  -i =A^'  4 

(7) 

(i) 

«AlJ0y»  J 

(8) 

.«UcUyl»  <J 

(2) 

,«j>»  J 

(9) 

.«6jjSaU»  J 

(3) 

.«1,a»j»  J 

(10) 

.ok  3"  s^j14'  r-1 

(4) 

.«lv-s»  JojJasil  j 

(11) 

.<ua.ju^Tl  ^aJI  0^^  <3l 

(5) 

.«'Aa»  Js^kk'  3 

(6) 
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3)  Traduction  du  document. 

Au  Nom  dc  Dicu  lc  element  ct  miscricordicux,  que  sa  pricrc  cl  son  saint  soient  sur 
noire  prophctc  Muhammad  cl  scs  prochcs. 

Voict  un  rcciL  plaisani  dune  grande  ulilile  qui  rapportc  I’originc  dc  la  villc  dc  Ti/.nit 
dans  lancicn  temps.  L’autcur  {  dc  cc  document}  que  Dicu  Ic  garde  cl  lui  pardonne  scs 
pcchcs,  au  nom  dc  noire  Seigneur  Muhammad  I’Envoyc  dc  Dicu,  pricrc  cl  saint  sur  lui  l’a 
irouve  redige  par  noire  anccirc  lc  saint,  ash-Sharif  as-Suba^  1'ascctc  Muhammad  b  Ahmad 
b.  Abd  al-  A/.,/..  Cc  dernier  la  hn  memo copic  d’un  carnet  dc  notes  qui  remonte  a  l’cpoquc 
dc  la  dynastic  chcri  1  ienne  des  Sacdicns  \  Cc  rccit  rapportc  que  Ti/nit4  fut  fondcc  par  unc 
femme,  dcsccndanic  dc  rois  bcrbcrcs.  D'unc  grande  beanie,  cllc  depassa  les  femmes  dc  son 
temps  par  sa  situation,  son  originc  noble  ct  sa  richcssc.  Mais,  cllc  sc  fit  unc  reputation  dc 
femme  devoyec,  cc  qui  cst  deshonorant  pour  les  personnes  dc  son  rang  conimc  pour  les  rois 
cl  les  dignilaircs. 

En  fan  soixanlc-cmq  dc  1'hcgirc,  quand  les  troupes  musulmancs  firent  leur  entree 
dans  lc  pays  dc  Sus  sous  la  conduitc  du  glorious  compagnon  cUqba  b.  Nafic  al-Fihri  s  que 
Dicu  lc  benisse,  ccltc  lemme  sc  soumit  a  la  religion  musulmanc.  Cc  fut  entre  les  mains  du 
combattant,  noire  seigneur  cUqba  b.  Nafi  quelle  embrassa  l'islam  cl  devint  alors  unc 
femme  dc  bicn,  sage  ct  vertueusc. 

(3)  Le-s  Sapiens,  dynastic  marocaine  (1517-1618),  prirent  lc  pouvoir  apres  la  chute  des 
Marinidcs.  11s  ont  ong.na.res  de  la  tribu  arabe  des  Band  Sacd  clou  leur  nom  dc  Sapiens  qui  leur  a 
etc  donne  a  panir  du  XVlIc  siecle.  A  unc  epoque  mnl  prcciscc,  vraiscmblablcment  dans  la 
scconde  mo.nc  du  XVe  s.cclc.  ils  finirem  par  se  fixer  dans  la  vallcc  du  Sus.  a  Tidsi  non  loin  de 

“7!- ““  ^Wiya-  LC  >’klS  princes  Sapiens  fut  Ahmad  al-Mansur 

dit  adh-Dhahbi  (1578-1603). 

.  (4)  D  Trcs  hi  legende,  lc  nom  dc  Ti/.nit  tire  son  originc  dc  lctat  d'impurctc  de  sa 

prcsumcc  fondatr.ee,  qu,  aura.i  etc,  unc  "zaniyya"  ou  prostin.ee.  Lc  nom  de  Ti/.nit  tire  done  son 
originc  du  mol  arabe  a/./.ma  ou  prostitution.  Mais  il  semble  pet.  probable  que  Ti/nit  ait  pour 
"nSmU  ?"C  fCT"1C.  duvo>'cf-  Lc  non.  de  Ti/.nu  nest-il  pas  derive  du  mot  berberc  "Isni"  au 
fcrnmin  T.sn.t  (b.j«,u  berberc  qu.  a  la  forme  dun  croissant  avee  cinq  branches  que  les  mariees 
portent  sur  leur  front).  La  prostitution  elait-elle  a  forigine  de  la  fond  at,  on  de  la  villc  au  noint  de 
jusl.ficr  son  nom  .  ou  ncst-ellc  qu'un  phenon.enc  ultericur  ct  finterpretation  de  Ti/nit  nest  cllc 
qu'unc  association  de  mots  ou  d’idees  ?  Lc  non.  de  Ti/nit  nc  dcrivc-t-il  pas  du  nom  berberc  ;'I/ni" 
plur.  "Iznan  ;  d. m.nutif  Ti/.ninf  ou  Ti/.nit"  qui  sign.fie  "pepin"  (amandc  oblongue  de  coulcm 
blanche  du  fnnt  dc  I  argamer  Argan.a  Sidcroxylon”).  Cela  semble  probable  saehant  que 
ongme  des  T./mt.  eta.t  l  Ann-Atlas  occidental,  region  de  farganier  par  excellence  et  dont 
1  h n i It-  cxLraiLc  du  Iruil  dc  eel  arbre  cvsl  bicn  npprccicc  par  les  habitants 

(5)  CUqba  b.  b.  cAbd  al.Qays  aLAmawi  al-Fihri,  celebre  eonquerant  de  FAfrique  du 
Nord.  II  fut  d'abord  nomine  gouvenicur  dc  l'lfriqiya  par  cAmr  b.  al-  cAs  en  42  H/662  JC  5  f 
Mucawiya  b.  Abi  St.fyan  49  dc  fhegire  (669  de  lerc  chrclicnnc).  Cest  en  62  H  /  682  JC  c  u'hfot 
a  nouveau  nomme  gouvemeur  de  l'lfriqiya  apres  avoir  etc  demis  dc  ses  fonctions  par  Moslama  b 
Mukhlid,  1  Emir  dc  1'Egvplc.  C'esl  la  meme  annee  que  cUqba  ct  scs  homn.es  furent  encercles  a 
Tahua  par  Kusayla  a  la  tele  dun  contingent  d'armee  berberc.  "Ils  mirent  pied  a  lerre,  briserent  les 
fourreaux  de  leur  sabres,  ct  la  mort  descendil  sur  cux,  ccrit  I'auteur  dc  Kitab  al-Isliqsa  "Ils  etaient 
environt  trois  cents,  lous  des  compagnons  el  disciples  eelebres  ;  ils  tomberent  martyrs  surTn 
meme  champ  dc  bataillc".  (Ibn  al-Alhir:  al  Kamil  fi-Tarikh  ),  T.4,  p.  108.  Voir  aussi  (an  Nasiri 
as-Slawi,  Kitab  al-Isliqsa  ).  Archives  Marocaincs,  T.  30,  1923,  p.183  * 


1. 1-  MAXUSCRIT  Dl-  LA  I.iXlLNDL  DL  LA  l'ONDATION  DIITI/.NIT 


123 


A  pres  ccla,  die  voyagea  an  pays  du  H  ijaz  pour  accompiir  lc  pclcrinagc.  Unc  fois  dc 
rctour,  cllc  devint  tin  module  au  service  dc  Dicu.  Eilc  sc  fixa  stir  I'cmplaccmcni  actticl  dc 
Ti/.nil  qui  n'etait  alors  qu'tmc  plainc  desertique  donl  l'uniquc  vegetation  clail  I'angarfe  . 

EUc  ordonna  a  scs  scrvilcurs  dc  sc  mcltrc  a  la  rcchcrchc  dc  I'cau  cn  sc  mctlant 
ellc-mcmc  au  travail  avee  scs  servantes.  En  ires  pen  dc  temps  unc  source  jaillit6 7 8.  C'cst  alors 
qu'cllc  sc  mil  a  construirc  line  mosquee  pour  la  pricrc  cl  I'cducation  ties  cnfanls  niusulmans. 
Ellc  pria  tous  ccux  cpii  buverent  dc  I'cau  dc  cctic  source  bcnic  d'apprendre  lc  Coran  sans 
condition. 

Cette  mosquee,  eonnuc  dans  1'ancicn  temps  commc  ctanl  ccllc  dcs  Banfl  Talh  ®, 
appartient  aujourd'hui  aux  klagla9. 

Cette  dame  l  it  dcs  revelations  a  propos  dc  cctic  source  bcnic  qui  nc  tarira  que  lorsquc 
les  femmes  auronl  commis  faction  illicitc  dc  sc  devoiler  lc  visage.  Si  ccttc  erreur  sc  produit 
nous  implorons  Dicu  afin  qu'il  nous  accordc  son  pardon  cl  nous  preserve  dc  totitc  mauvaisc 
action. 


Que  noire  Prophclc  Muhammad  (Paix  cl  Salut  sur ) ui }  cl  lc  Maraboutf  donl  nous 
avons  parlc  plus  haul}  intcrcedcni  cn  noire  laveur  atipres  dc  Dicu  aim  quil  benisse  nos  aclcs  ! 


(6) Tcrmc  berbere  qui  designe  unc  sorte  dc  buissons  epineux  (cuphorbcs  a  forme  cacloi’dc), 
qui  sc  developpent  dans  les  regions  arides  cl  semi-aridcs  commc  c’etail  lc  cas  dans  la  plainc  dc 
Ti/.nit. 

(7)  La  source  donl  il  csl  question  dans  lc  tc.xtc  cxislc  toujours.  Sisc  dans  lc  quarticr  dcs 
Idagfa,  cllc  cst  appclce  pocliqucmcnt  "source  blcuc"  ct  nest  cn  realile  que  la  resurgence  dune 
riviere  souterraine  situee  a  15  km,  a  Had  Reggada  chc/.  les  Awlad  Jerrar  au  sud  dc  Ti/.nit. 

(8)  Les  Banu  Talh  designenl  ccrlaincincnt  la  famillc  qui  occupc  lc  quarticr  du  memo  nom, 
c.a.d  les  Idalha.  Mais  ce  qui  csl  paradoxal  c’cst  que  la  mosquee  cn  question  ne  sc  Irouve  pas  dans 
cc  quarticr,  mais  dans  celui  dcs  Idagfa  !  Ccla  vcut-il  dire  que  cc  son!  les  Idalha  qui  furent  les 
premiers  a  s ’installer  a  eel  endroit  puis  pour  dcs  raisons  ignorces,  ils  cedcrcnl  lc  terrain  aux 
Idagfa  pour  allcr  s’ctablir  a  l’cndroit  qu’ils  occupcnt  acLucllcmcnt  ?  Nous  nc  pouvons  lc  dire  avee 
precision.  Mais  la  tradition  oralc  nous  a  rcvclc  d’autres  informations  qui  nc  manqucnl  pas 
d’intcrct. 

Ou  encore  ccttc  autre  version  d’un  homme  age  dc  78  ans  :  "Cc  sont  les  Idalha  qui  cdificrcnt 
ccttc  mosquee  a  I’cmplaccmcni  exact  ou  Lalla  Zeniniyya  avail  vccu  el  ou  cllc  fut  inhumcc". 

Unc  autre  version  d’un  homme  age  dc  70  ans  :  "Cc  sont  les  Ida-Wmagnun  qui  occupcrcnt 
cct  endroit,  mais  dcs  conflils  les  oppose  rent  aux  aulres  groupcs.  Dcs  confrontations  sanglantcs 
sc  dcroulcrcnt,  car  chaquc  groupc  voulail  s’appropricr  a  Ini  scul  la  baraka  dc  scs  lieux  saints.  II  a 
fallu  l’intcrvcnlion  du  chcrif  dc  Ta/.crwall  pour  apaiscr  les  esprits  cl  mcltrc  fin  a  leurs 
affronlcmcnls.  Les  Ida-Wmagnun  allcrenl  s’installcr  sur  l’autrc  rive  dc  1’oucd  Tukhsinc  ou  ils 
cdificrcnt  leur  qasba  qui  cxislc  toujours  cl  qui  porlc  leur  nom. 

(9)  Nom  du  lignage  qui  occupc  lc  quarticr  qui  portc  cgalcment  lc  mcmc  nom  Idagfa  ,  situc 
sur  la  rive  droilc  dc  foiled  Tukhsinc  qui  traverse  Ti/.nit  du  sud  vers  lc  nord.  C’cst  dans  cc  quarticr 
que  sc  irouve  la  "source"  qui  scrait  a  l’originc  dc  la  villc. 
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.  c  . .  jTf*  CCS  mformallons  nous  onL  616  raPPortccs  par  Ic  savant  M  hummed  b.  Ahmad 
b.  Abd  al-  Aziz  ash-Shanf  as-SubaLi,  tin  dcs  fils  de  Sidi  Hammu  appclc  aussi  Sidi  Warzeg. 
Cc  dernier  cst  enteric  { dans  un  cimcticrc}  siluc  au  bord  de  la  mcr,  cnirc  les  douars  dcs 
Sablawa  cl  dcs  Imscuilnc  ou  son  tombeau  cst  cclcbrc  cl  vcncrc.  On  y  trouve  aussi  unc 
mosquee  qui  recoil  de  nombreux  visitcurs.  Louangc  a  cclui  qui  hcritcra  de  la  Lerre  ct  scs 
habitants. 


4)  Commentaire  : 


...  -  .  N.°US  aV0'1S  pu  avo,r  unc  C()P'C  (lc  cc  document  grace  a  la  famillc  Muhammad 
Wa  -2iz.  Lc  manusent  cst  de  qual.tc  moyenne  ct  mesure  28  cm  sur  18  cm.  II  commence  nar 
la  phrase  riLucllc  de  la  "basmala-wa-lasliyya 


auteur  nous  propose  un  real  "hikdya  ",  qui  relate  I’histoirc  de  la  fondalion  de 
i/.mt  par  unc  femme  de  haul  rang.  II  s'agit  d'un  rccil  legendaire  que  la  tradition  oralc  a  pu 
conscrvcr,  jusqua  nous,  dans  scs  moindres  details.  Nous  avons  confrontc  lc  texte  avee 
certams  temoigntiges  dcs  Tiz.niti  ct  e'est  ainsi  que  nous  avons  rccucilli  Ic  temoignage  dune 
vicillc  dame  :  "  LallaZeniniyya  .  (Dieu  nous  accordc  sa  benidiclion).  elait  unc  femme 
d  une  grande  beanie.  On  rapporte  que.  venue  aver,  unc  caravanc,  du  grand  sud,  elle  s'arreta 
pres  d  une  source  cl  s'yfixa  ova:  sa  chicnne  (voir  Fig.  1).  Certaines  rumeurs  rapporicnl  que 
cette  femme  sc  livrail  ici  a  la  prosliaaion  pour  les  caravanes  de  passage.  Mais  le  climat 
deseruque  a  eu  raison  de  sa  same  ei  voyam  arriver  sa  fin ,  die  invoqua  Dieu  ct  I'implora 
pour  qull  lui  pardonne  sa  mauvaise  conduilc.  On  rapporte  aussi  qua  cc  moment  Id  sa 
duenne  qui  avail  dispar ue  dans  lc  desert  apres  les  pricres  de  sa  maitresse,  rcapparut  toute 
trempee.  Elle  conduisit  sa  maitresse  d  I’cndroil  dime  source  abondante.  Ce  miracle  rcsscnii 
commc '  un  signe  de  Dieu  amena  la  dame,  cn  reconnaissance  d  Dieu,  d  construire  une 
mosquee  d  l emplacement  de  la  source.  C'est  Id  aussi  quelle fut  enlerree,  par  la  suite" 

Lc  temoignage  que  nos  avons  reproduit  s'accordc,  a  quclquc  details  pres  avee  lc 
texte  du  manuscril  ct  avee  un  document  que  nous  avons  reproduit  dans  noire  these  de 
doctoral  .  Nous  trouvons  unc  autre  version  de  cc  rccil  dans  "Min  Khital  iazCtla  "  de 
Muhammad  al-Mukhtar  as-Siisi’3.  Ccs  differentes  versions  concordcnt  sur  l’csscnticl 
malgrc  dcs  differences  d  interpretation.  En  conclusion  nous  pouvons  dire  que  la  fondalion  de 
la  vi  I  lc  de  Tizmt  cst  due  a  unc  femme,  qu’cllc  ail  etc  unc  proslitucc  ou  bicn  unc  sainlc  La 
question  pour  nous  cst  de  savoir  quelle  cst  la  part  de  la  realile  historique  dans  ccs 
temoignages  cents  ou  oraux  ?  Peut-on  leur  accordcr  un  quclconquc  credit  ?  ‘  ' 


(10)  Forme  arabisec  du  douar  dcs  Sbuya,  voisins  dcs  Imsuitnc  chcz.  les  Ayt  Bacmran  a  40 
Km  au  sud  de  Ti/.nit. 

(11)  Les  Imsuitnc  sonl  au  bord  de  loccan  cnirc  les  Ayt  Ikhlcf  ct  les  Sbuya  et  a  l'oucst 

dcs  Ayt  Khums,  dont  ils  sent  scparcs  par  l'asif  Under  pres  duquel  sc  ticnl  leur  march*  cclcbrc 
dans  la  region,  "arbac  dcs  Imsttilne".  ’ 

(12)  Cf.  noire  these.  Archcologic  de  l'archi lecture  domestique  de  la  villc  de  Ti/nit 
(sud-oucst  marocain)",  Universile  de  Paris  1,  1993,  pp.  28-38. 

(13)  al-Hajj  Mohammad  al-Muhtar  as-Susi,  Min  khilal  jazula,  Casablanca  1956  pp 


U-:  manuscrit  m- 1  a  li-gi-ndi;  on  i  a  i'onda  iion  di;  tiznit 
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Fig.  1.  La  source  bleue  on  1904  :  cost  la  source,  dont  nous  parle  lc  texte,  cl  qui  csl  a  1’originc  dc 
Tiznit. 


Plusicurs  points  nous  apparaissent  disculablcs  du  point  dc  vuc  historique.  En 
premier  lieu,  l'anncc  65  H.  considcrcc  par  lc  texte  commc  clant  1'arrivcc  tic  cUqba  h.  Naff 
dans  lc  Sus  cl  la  conversion  a  l'islam  dc  la  fondatriec  dc  Tiznit.  En  clTct,  lc  compagnon  du 
prophclc  fut  tuc  par  lc  chef  bcrbcrc  Kusayla  en  62  H.  (681  ap.  J.C.)  a  Tahuda  dans  lc 
Maghreb  central.  Cette  erreur  historique  cst-cllc  due  a  l'autcur  du  texte  ou  au  copislc  ? 

Dans  son  ouvrage  "Min  KhilM  jaziila  ",  as-Susi  precise  que  I'autcnlhiquc  rccit  dc  la 
legende  a  etc  rapporlc  par  M.  Wacziz,  faqih  deTi/.nit,  qui  l'avail  repris  d'un  ouvrage  ccrit  a 
l'cpoquc  du  Sultan  adh-Dhahbi  ct  conserve  a  Tarudant.  Lc  manuscrit  que  nous  cludions 
mentionne,  quant  a  lui,  la  mcmc  source.  II  s'agit  done  dc  l'uniquc  reference  connuc  dc  cctte 
legende. 

II  scmblc  qu’il  cxislc  tin  scul  cxcmplairc  dc  cct  ouvrage,  qui  csl,  a  l'hcurc  aclucllc, 
la  proprictc  dc  la  famillc  ties  "Bard  Tawm  "  a  Tamdanl. 

Muhammad  b.  Ahmad  at- Tahir  al-Hilali  dc  cctte  memo  villc  rapporlc  un  rccit 
similairc,,  avee  plus  dc  precision  mais  la  source  rcstc  la  mcmc.  Lcs  diffcrcnlcs  versions 
s'accordcnl  a  dire  que  la  fondatriec  dc  Ti/.nil  ctail  unc  femme  impure  a  l'originc.  As-Susi 
refute  ccs  allegations  ct  considcrc  lcs  passages  rclalifs  aux  mocurs  dc  cctte  femme  comme 
invraiscmblablcs.  Lc  sens  ctymologiquc  dc  Ti/.nit  rcmontcrait-il,  d'apres  l'autcur,  a  "zania" 
(impure)  dc  l'arabc  "zana".La  languc  arabc  clail-cllc  en  usage  dans  cctte  region  a  cctte 
epoque  ?  Dans  cc  cas,  lc  nom  dc  la  villc  proviendrait  plulot  dc  "zlna"  qui  signific  belle,  en 
arabe.  Tiznit  significrait  alors  la  "belle  villc"  ou  la  villc  dc  la  belle  (femme).  As-Susi  refute 
egalcmcnt  la  these  scion  laqucllc  la  fondatriec  dc  la  villc  scrait  passcc  dc  l’clat  d'impurctc  a 
l'elat  dc  sainlc,  rcspcctcc,  par  la  suite  par  toutc  la  communaulc.  D'apres  lui,  la  fondation  dc 
Tiznit  nc  remonte  pas  a  "une  zmiya  (femme  impure),  mais  plutot  a  zina  (femme  belle  )". 
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Quant  a  nous,  nous  pcnsons  quc  cc  reck  malgrc  ccrtaincs  crrcurs  d'ordre  hisioriquc, 
rcstc  d  unc  imporlance  premiere,  car  il  consiiiue  I'uniquc  temoignage  doni  nous  disposons 
sur  la  fondation  dc  la  vide,  a.uericurc  au  XIXe  sicclc.  Lcs  documents  conccrnant 
1  occupation  dcs  sols,  1c  groupement  rural,  nous  font  crucllcmcnt  dcfatil.  II  est  difficile 
done,  fa u lcs  dc  preuves  matcricllcs  Idles  quc  lc  materiel  archcologiquc,  lcs  actcs 
notariaux...  dc  (later  Ictablisscmcnt  huniain  sur  lc  site  dc  Ti/.nit.  Lcs  sculs  elements 
materials  cx's,;ln,s  sc  lr0l|vcnt  dans  la  mosquee  dcs  I dayja  ,  mentionnee  par  lc  tcxlc  II 
s'agil  dc  dcux  tombes  situccs  sur  unc  banquette  dc  0,90  m  dc  hauteur.  D’apres  lcs  Tizniii, 
ccs  tombes  sciaicnt  colics  dc  Lalla  Zeniniyya  ct  dc  I'animal  qui  nc  la  quitUiil  jamais. 


Peut-on  considercr  cc  document  commc  hisioriquc  ?  Dans  quelle  mesure  peut-on 
tircr  profit  dcs  elements  qu'il  mentionne  ?  N'ctaii-cc  pas  unc  manicrc  dc  matcrialiscr  unc 
legende  qui  appartenait  jusquc-Ia  au  domainc  dc  l'oralitc,  tout  commc  pcul  I'ctrc  lc 
document  qui  nous  occupc  ? 


Lcs  dcLiils  lournis  par  cc  document  intcrcsscnt  I'liistoricn  quant  a  I  'aspect  concrct  ct 
precis  dc  la  description  du  rccil.  Pour  lc  rcsic,  I'liistoricn  contcmporain  doit  formulcr  dcs 
hypotheses.  Toutes  ccs  interrogations  montrent  la  difficultc  quc  presente  I'analysc  dc  cc 
genre  dc  document  qui  est  ccrtes,  cxcmplairc  ct  riche  d'cnscigncmcnts.  II  monirc  quc,  si  lc 
rccit  est  lc  fruit  dc  I’imaginalion  dans  sa  mi. sc  cn  forme  litterairc,  la  legende  repose  sur  dcs 
donnccs  qu  il  importc  dc  dcchillrcr  ct  d'analyscr  avee  prudence. 


Brahim  AFATACH 


